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like death. Shelly Rambo addresses these 
themes theelogieally from an under-utilized 
liturgical and C0]fressi0nal vantage point—Holy 
Saturday, the day following the crucifixion of 
Jesus. Guided by the haunting question ofSwiss 
Roman Catholic theologian Hans Urs von 
Balthasar, “What is it that persists between 
death and Resurrection?” (p. 73), Rambo pro- 
poses an answer that weaves together biblical, 
doctrinal, and contemporary psychological 
sources. The stakes are high, pastorally, because 
many Christians, at some point in their lives, are 
confronted by feith-shaking trauma. Spirit and 
Trauma fe a tu re s  real-life voices like that of a 
deacon from a church in New Orleans’ hurri- 
cane-ravished Ninth Ward.

Current trauma theory, drawn from psychol- 
ogy and neurobiology, is Rambo’s lens. Jn a 
nutshell, time does not heal all wounds; rather, 
past trauma continues to plague its victims, 
leaving them depressed and disoriented, even 
altering the very biology of the brain. 
Nevertheless, these vietims’ survival is a form 
of witnessing, however tenuous, to the faet that 
even in foe aftermath of trauma, something of 
life remains. Rambo pursues this theme in her 
biblieal expositions. Reflecting on Jesus’ post- 
resurrection encounters in John’s Gospel, she 
describes foe complexity of witnessing to what 
remains after death, as seen in the halting 
attempts of Jesus’ followers to carry the gospel 
“forward into life” (p. 96) after the trauma ofhis 
crucifixion.

The densest section of Rambo’s text treats 
Balthasar’s writings on Holy Saturday, which 
were influenced by the mystical experiences of 
his collaborator, Swiss physician Adrienne von 
speyr. Rambo fords difficult waters here and 
navigates them well, making very esoteric 
writings existentially powerful for readers who 
may not be used to practices such as self- 
imposed mortification as a means of

nature and task of theology, paying particular 
attention to what foe authors call the “critical 
context” of contemporary theology. Part 2, 
“Key Themes of Christian Theology,” presents 
foe systematic theology proper, with each doc- 
trine or loeus proceeding from biblical sources 
to historical development to contemporary sys- 
tematic expression. Part 3, “Historical Survey 
of Christian Theology,” reflects on the major 
themes, figures, movements, and controversies 
in foe history of Christian thought. The supple- 
mental material, particularly the rich illustra- 
tions, tables, and glossary, sets this volume 
apart from similar offerings.

The authors have attempted a daunting chal- 
lenge: to offer a systematic introduction to 
Christian theology that is biblically grounded, his- 
torically supported, committed to orthodoxy, yet 
ecumenically appealing and sensitive to contem- 
porary challenges and new directions in theology. 
It is inevitable in a book with such high aspira- 
tions that some themes will not receive foe empha- 
sis many would wish to have seen. However, this 
text will prove to be a most valuable resource for 
many years to come, and it is well-suited for use 
in college and seminaty classrooms or for pastors 
and educators hoping to remain current on the 
state of theological reflection-
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revivalist concerned himself with more than the 
psychology of conversion and its relationship to 
Calvinist doctrine. Edwards confronted the 
world of Galileo, Descartes, and Newton: the 
cosmos as mechanism, run by natural phenom- 
ena and immutable physical laws independent 
of divine providence.

Zakai ably argues that Edwards grasped the 
scientific discoveries of his age and the empiri- 
cal bases for the emergent knowledge of nature. 
Yet Edwards did not accept the cold, mathemat- 
ical, and impersonal cosmos of the New 
Science. He joined a group of knowledgeable 
dissenters from within the Enlightenment: fig- 
ures such as John Donne, Blaise Pascal, G. w. 
Leibniz, and William Blake. Each in their own 
way contested the cosmological, moral, and 
religious implications of the Newtonian uni- 
verse. When many purveyors of the New 
Science discovered a deist God, the architect of 
a self-running universe who was nonetheless 
sadly hidden from human life, Edwards espe- 
cially contended for the philosophical necessity 
of a personal deity: the God of the Bible. 
Edwards followed Calvin and other Reformed 
thinkers who could not imagine a universe apart 
from traditional Christian conceptions of ori- 
gins, order, and meaning.

Edwards continues to fascinate preachers, 
theologians, and historians. Most of that 
interest is centered on the ways that he 
blended critique of self-satisfied religious 
formalism with e i^ n th - c e n tu r y  psycho- 
logical theories about the nature of human 
volition or ch o ice -h is  insistence on the need 
for immediate, Spirit-given conversion. 
Zakai’s account, a rich intellectual history, 
offers a different perspective. It suggests that 
Edwards was part of a widespread resistance 
to the harsher implications of Enlightenment 
science. He gave theological voice to an

experiencing Christ’s godforsakenness in hell. 
It is significant for Rambo that Balthasar 
deferred to a woman’s mystical understanding 
of Christ. (As a counterpoint, readers may 
appreciate Alison Jasper’s critical feminist 

/٠ analysis of speyr in The Shining Garment 
John’s /٠ the Text: Gendered Readings 

Prologue, Sheffield, 1998). Bringing together 
the Johannine notion of the Paraclete with a 
mystical theological interpretation of Holy 
Saturday, Rambo offers a pneumatology of 
enfleshed Spirit in the midst of trauma. The 
message ofHoly Saturday for the mystic dur- 
ing her dark night ofthe soul or the pastor help- 

ing parishioners pick up the pieces after a 
natural d isaster-is distilled to this: there is no 
place that God’s Spirit does not go.
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AVIHU ZAKAI, A PROFESSOR of early 
American history at the Hebrew University of 
Jerusalem, wants readers to understand Jonathan 
Edwards in the context of the great scientific 
debates of the eighteenth-century Anglo- 

American world. In this sequel to his Jonathan 
History: The /٠ Edwards’s Philosophy 

/٠ the World in the Age /٠ Reenchantment 
Enlightenment (Princeton University Press, 

2003,) Zakai argues that the New England
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